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is not the object having the nature of the object of immedi-
ate apprehension. It is an object only in sofar as our igno-
rance of it is dispelled by it. But if is a direct object of
cognition, it would require sense contact etc. and thut
would be an immediate object.

Immediacy of the self :

Having explained the nature and meaning of ^smas
pratyaya vishaya', Padmapada now proceeds to explain the
text and to state the relation between the ego and Brahman

This 'ahankara granthP is conveyed by the expression
'asmat pratyaya'. This is a 'pratyaya"* (apprehension). The
antahkarana or ahankara is like a mirror in which we have
the reflection called the self. Herein we find the interpene.
tration of the ahankara and consciousness which is the not
this. This antahkarana is the manifesting medium of that
consciousness. For such an ego Brahman appears as if i.
is an object. It is only an "aupacarika" (metaphorical)
usage to speak of Brahman as its object. Such a self is
seen as the I in jagrat (working) and svapana (dream), while
in sushupti (deep sleep) the I or the ahankara remains in its
'samskara rupa'. Consequently the illumination of the self
is obstructed by the 'agrahana avidya' (non-apprehending
nescience)which is uparakta by the^samskara'. He does know
the 'gatagata9 (past and future) and is spoken of in the texts
as 'samsari, jivah, vijnanaghanah, vijnanatma, prajnah>
sariri, sarirah^ atma, samprasadah, purushah, pratyagatma,
bhokta, kshetrajna.